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Purgatory 

• Origins of Purgatory 

➢ A Judaizing Spirit (According to Hodge) 

▪ “…the Jewish doctrine of Sheol, or of an intermediate state, had not been adopted by many of 

the fathers, together with the other elements of the corrupt Judaism of the apostolic age. We 

accordingly find that as the Jews, contrary to the teaching of their own Scripture, held that the 

souls of those who died before the coming of the Messiah descended into Sheol, and there 

awaited the advent of the Redeemer, so the Christians began to believe, contrary to the 

teaching of their Scriptures, that the souls of believers at death, instead of passing into glory, 

are shut up in Hades, awaiting the second coming of Christ.”1 

➢ Uncertainty regarding the return of Christ (According to Berkoff) 

▪ “In the measure in which it became apparent the Parousia of Christ was a far distant event, it 

became increasingly difficult to maintain the idea of hades as a merely temporary and 

provisional habitation of the dead.”2 

➢ Some early Church Fathers spoke of a purifying fire, which some of them located in paradise, and 

others associated with the final conflagration.”3 

▪ Origen’s view was that hades, Gehenna, and the final conflagration at the end of the world, as a 

purifying fire.4 

▪ Several of the later Greek & Latin Church Fathers, such as the three Cappadocians, Ambrose, 

Ephraem, Augustine, and others, entertained the idea of purgatorial fire in the intermediate 

state. 5 

• 3 Cappadocians 

 Basil the Great (330-379), Bishop of Caesarea 

 Gregory of Nyssa (335-395) (Basil’s younger brother) Bishop of Nyssa 

➢ “If a man distinguish in himself what is peculiarly human from that which is 

irrational, and if he be on the watch for a life of greater urbanity for himself, in this 

present life he will purify himself of any evil contracted, overcoming the irrational 

by reason. If he has inclined to the irrational pressure of the passions, using for the 

passions the cooperating hide of things irrational, he may afterward in a quite 

different manner be very much interested in what is better, when, after his 

departure out of the body, he gains knowledge of the difference between virtue and 

vice and finds that he is not able to partake of divinity until he has been purged of 

the filthy contagion in his soul by the purifying fire” (Sermon on the Dead [A.D. 

382]).6 

 Gregory of Nazianzus (329-389) Patriarch of Constantinople  

 
1 “Systematic Theology -Volume III.” n.d. http://e-library.sasuhieleekpoma.org/wp-content/uploads/2019/03/Systematic-Theology-

Volume-III-by-Charles-Hodge.pdf. 636 
2 Berkhof, Louis. 1969. The History of Christian Doctrines. 225. 
3 Ibid. 225. 
4 Ibid. 225. 
5 Ibid. 225. 
6 “What the Early Church Believed: Purgatory.” n.d. Catholic Answers. https://www.catholic.com/tract/the-roots-of-purgatory. 

http://e-library.sasuhieleekpoma.org/wp-content/uploads/2019/03/Systematic-Theology-Volume-III-by-Charles-Hodge.pdf
http://e-library.sasuhieleekpoma.org/wp-content/uploads/2019/03/Systematic-Theology-Volume-III-by-Charles-Hodge.pdf
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• Ambrose (339-397) Bishop of Milan 

• Ephraem (306-373)  

• Augustine (354-430) Bishop of Hippo 

 “Temporal punishments are suffered by some in this life only, by some after death, by 

some both here and hereafter, but all of them before that last and strictest judgment. 

But not all who suffer temporal punishments after death will come to eternal 

punishments, which are to follow after that judgment” (The City of God 21:13 [A.D. 

419]).7 

▪ Gregory the Great considered the doctrine of purgatory as a “unquestioned belief. “It is to be 

believed that there is, for some light faults, a purgatorial fire before the judgment.” 

 Pope Gegory I (540-604) 

• Berkoff states, he is usually called the “the inventor of purgatory.”8 

➢ The Doctrine of Purgatory was solemnly affirmed by the Council of Trent in 1546. 

• Punishments for Sin 

➢ Sin according to (CCC, 1472) has a double consequence.9 

▪ Eternal & Temporal Punishments 

• 1472 To understand this doctrine and practice of the Church, it is necessary to understand 

that sin has a double consequence. Grave sin deprives us of communion with God and 

therefore makes us incapable of eternal life, the privation of which is called the "eternal 

punishment" of sin. On the other hand every sin, even venial, entails an unhealthy 

attachment to creatures, which must be purified either here on earth, or after death in the 

state called Purgatory. This purification frees one from what is called the "temporal 

punishment" of sin. These two punishments must not be conceived of as a kind of 

vengeance inflicted by God from without, but as following from the very nature of sin. A 

conversion which proceeds from a fervent charity can attain the complete purification of 

the sinner in such a way that no punishment would remain.10 

➢ Sin: An offense against God as well as fault against reason, truth, and right conscience. Sin is a 

deliberate thought, word, deed, or omission contrary to the eternal law of God. In judging the 

gravity of sin, it is customary to distinguish between mortal & venial sins (1849, 1853, 1854).  

▪ Grave sin deprives us of communion with God and therefore makes us incapable of eternal life, 

the privation of which is called the “eternal punishment” of sin. (CCC, 1472)  

▪ Eternal Punishment: The penalty for unrepented mortal sin, separating the sinner from 

communion with G for all eternity; the condemnation of the unrepentant sinner to hell 

(1035).11  

• A Mortal Sin is a gravely sinful act. 

 
7 Ibid.  
8 Ibid. 226. 
9  Church, Catholic. 2003. Catechism of the Catholic Church : With Modifications from the Editio Typica. New York: Doubleday. 

1472. 
10 Ibid. 1472. 
11  “Catechism of the Catholic Church.” n.d. Www.usccb.org. Accessed November 27, 2022. 

https://www.usccb.org/sites/default/files/flipbooks/catechism/898/#zoom=z. 
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• Mortal Sins: A grave infraction of the law of God that destroys the divine life in the soul of 

the sinner (sanctifying grace), constituting a turn away from God. For a sin to be mortal, 

three conditions must be present: grave matter, full knowledge of the evil of the act, and 

full consent of the will (1855, 1857). 

• Mortal Sins destroys charity in the heart of man by a grave violation of God’s law; it turns 

man away from God, who is his ultimate end and his beatitude, by preferring an inferior 

good to him (CCC, 1855) 

• Grave matter is specified by the Ten Commandments, corresponding to the answer of Jesus 

to the rich young man: “Do not kill, Do not commit adultery, Do not steal, Do not bear false 

witness, Do not defraud, Honor your father and mother” 

• The gravity of sins is more or less great: murder is graver than theft. One must also take 

into account who is wronged: violence against parents is in itself graver than violence 

against a stranger. (ccc 1858) 

• A mortal sin can not be done accidentally.  

• A mortal sin is such that the person committing the sin knows that their sin is wrong and 

yet still deliberately commits the sin anyway.  

▪ Temporal Punishment: Purification of the unhealthy attachments to creatures, which is a 

consequence of sin that perdures even after death. We must be purified either during our 

earthly life through prayer and conversion which comes from fervent charity, or after death in 

purgatory (1472).12  

▪ Venial Sins: Sin which does not destroy the divine life in the soul, as does mortal sin, though it 

diminishes and wounds it (1855). Venial Sin is the failure to observe necessary moderation, in 

lesser matters of the moral law, or in grave matters acting without full knowledge of complete 

consent (1862). 

• Venial sins entail an unhealthy attachment to creatures, which must be purified either here 

on earth or, after death in the state called Purgatory. This purification frees one from what 

is called the “temporal punishment” of sin. (ccc 1472) 

• Venial Sin does not deprive the sinner of sanctifying grace, friendship with God, charity, 

and consequently eternal happiness. 

 While he is in the flesh, man cannot help but have at least some light sins. But do not 

despise these sins which we call “light” : if you take them light when you weigh them, 

tremble when you count them. A number of light objects makes a great mass; a number 

of drops fills a river; a number grains makes a heap. What then is our hope? Above all, 

confession…” (1863) Quote from Augustine.  

➢ The quote end with an ellipse, sort of wonder what all else actually had to say? 

➢ These two punishments must not be conceived of as a kind of vengeance inflicted by God from 

without, but as following from the very nature of sin.  

➢ The forgiveness of sins and restoration of communion with God entail the remission of the eternal 

punishment of sin, but temporal punishment of sin remains. While patiently bearing sufferings 

 
12 “Catechism of the Catholic Church.” n.d. Www.usccb.org. 

https://www.usccb.org/sites/default/files/flipbooks/catechism/898/#zoom=z. 
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and trials of all kinds and, when the day comes, serenely facing death, the Christian must strive to 

accept this temporal punishment of sin as a grace. He should strive by works of mercy and charity, 

as well as by prayer and the various practices of penance, to put off completely the “old man” an to 

put on the “new man”13 (ccc, 1473) 

• Doctrine of Purgatory according to the Roman Catholic Church 

➢ Each man receives his eternal retribution in his immortal soul at the very moment of his death, in 

a particular judgment that refers his life to Christ: either entrance into blessedness of heaven—

through purification or immediately, --or immediate and everlasting damnation. 

➢ Those who are perfectly purified go straight to heaven and experience the beatific vision; that is, 

they “see the divine essence with an intuitive vision, and even face to face, without mediation of 

any creature” (ccc 1023) 

▪ Purgatory: A state of final purification after death and before entrance into heaven for those 

who died in God’s friendship, but were only imperfectly purified; a final cleansing of human 

imperfection before one is able to enter the joy of heaven (1031; 1472)  

▪ Expiation: The act of redemption and atonement for sin which Christ won for us by the 

pouring out of his blood on the cross, by his obedient love “even to the end” (Jn. 13:1) (433, 

616, 1475). The expiation of sins continues in the mystical Body of Christ and the communion 

of saints by the joining our human acts of atonement to the redemptive action of Christ, both in 

this life and in Purgatory 

➢ Who is Purgatory for? 

▪ 1030 All who die in God's grace and friendship, but still imperfectly  

purified, are indeed assured of their eternal salvation; but after death  

they undergo purification, so as to achieve the holiness necessary to  

enter the joy of heaven. 

1031 The Church gives the name Purgatory to this final purification of  

the elect, which is entirely different from the punishment of the  

damned14 .604 The Church formulated her doctrine of faith on  

Purgatory especially at the Councils of Florence and Trent. the  

tradition of the Church, by reference to certain texts of Scripture,  

speaks of a cleansing fire:605 

 

 As for certain lesser faults, we must believe that, before the Final  

Judgment, there is a purifying fire. He who is truth says that whoever  

utters blasphemy against the Holy Spirit will be pardoned neither in  

this age nor in the age to come. From this sentence we understand that  

certain offenses can be forgiven in this age, but certain others in the  

age to come.606 (Gregory the Great is cited) 

1032 This teaching is also based on the practice of prayer for the dead,  

already mentioned in Sacred Scripture: "Therefore Judas Maccabeus]  

 
13 Church, Catholic. 2003. Catechism of the Catholic Church : With Modifications from the Editio Typica. New York: Doubleday. 

1473. 
14 (This language maybe offensive to the reader) 



P a g e  | 5 

 

 

made atonement for the dead, that they might be delivered from their  

sin."607 From the beginning the Church has honored the memory of  

the dead and offered prayers in suffrage for them, above all the  

Eucharistic sacrifice, so that, thus purified, they may attain the beatific  

vision of God.608 The Church also commends almsgiving,  

indulgences, and works of penance undertaken on behalf of the dead: 

 

Let us help and commemorate them. If Job's sons were purified by  

their father's sacrifice, why would we doubt that our offerings for the  

dead bring them some consolation? Let us not hesitate to help those  

who have died and to offer our prayers for them.609 

 

▪ The Church formulated her doctrine of faith on Purgatory especially at the Councils of Florence 

and Trent. The tradition of the Church, by reference to certain texts of Scripture, speaks of a 

cleansing fire: 

• Here the Catechism sites Gregory the Great 

 As for certain lesser faults, we must believe that, before the Final Judgment, there is a 

purifying fire. He who is truth says that whover utters blasphemy against the Holy 

Spirit will be pardoned neiether in this age nor in the age to come. From this sentence 

we understand that certain offenses can be forgiven in this age, but certain others in the 

age to come. (ccc 1031) 

• Prayers for the dead are also appealed to in support of the doctrine of purgatory.  

 In the apocryphal writing 2 Maccabees: “Therefore [Judas Maccabeus] made atonement 

for the dead, that they [the Jewish soldiers slain in battle] might be delivered from their 

sin”15 

➢ The length of their stay in purgatory is not known. It could be 10 years to 1000 years 

➢ “The duration as well as the intensity of their sufferings varies according to the degree of 

purification needed.”16  

➢ Time in Purgatory can be shortened by the good works of the faithful on earth, especially by the 

sacrifice of the mass.17   

➢ During the stay of the souls in purgatory they suffer the pain of loss, that is, the anquish resulting 

from the fact they are excluded from the blessed sight of God, and also endure “the punishment of 

sense,” that is, suffer positive pains, which afflict the sould.18   

➢ Purgatory is under the power of the keys. That is, it is the prerogative of the authorities of the 

Church, at their discretion, to remit or partially the penalty of sins under which the souls there 

detained are suffering.19   

 
15 Allison, Gregg R. 2014. Roman Catholic Theology and Practice. Crossway. 213. 
16 Berkhof, Louis. 2018. Systematic Theology. Grand Rapids: William B. Eerdmans Publishing Company. 973. 
17 Ibid. 973. 
18 Ibid. 973. 
19 “Systematic Theology -Volume III.” n.d. http://e-library.sasuhieleekpoma.org/wp-content/uploads/2019/03/Systematic-Theology-

Volume-III-by-Charles-Hodge.pdf. 646. 

http://e-library.sasuhieleekpoma.org/wp-content/uploads/2019/03/Systematic-Theology-Volume-III-by-Charles-Hodge.pdf
http://e-library.sasuhieleekpoma.org/wp-content/uploads/2019/03/Systematic-Theology-Volume-III-by-Charles-Hodge.pdf
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➢ Is purgatory a particular place rather than a state, or a state rather than a partic-ular place? Are 

the pains of purgatory due to fire, or are the pains those which arise from the consciousness of 

having offended God? What are the severity and duration of those pains? These and other 

questions of like kind, are not included in the domain of Catholic doctrine. These are questions 

about which there exists no decision or judgment of the Church. Nevertheless it should be known 

that in the opinion of the majority of theologians the torments of purgatory consist in part on 

those of fire, or, at least, in such as are analogous to the pain produced by fire. We will add that, 

according to Saint Augustine and Saint Thomas, whose opinion is generally adopted (dont le 

sentiment est assez suivi), the pains of purgatory surpass those of this life “Pœna purgatorii,” 

says the angelic Doctor,43 “quantum ad pœnam damni et sensus, excedit omnem pœnam istius 

vitæ.”20 x Hodeg, 647 

➢ The severity of the pains or sufferings in purgatory is not made clear.  

▪ Hodge cites, Cardinal Wiseman who in his lectures on Purgatory says anything regarding the 

pains of purgatory except that they’re pains.  

▪ He has not courage to lift the veil from the burning lake in which the souls in purgatory are 

represented as suffering, according to the common faith of the Romanist. X Hodge 648 

➢ Although it is true that the Church of Rome has wisely abstained from any authoritative decision 

as to the nature and intensity of purgatorial suf-ferings, it does not thereby escape responsibility 

on the subject. It allows free circulation with ecclesiastical sanction, expressed or implied, of 

books containing the most frightful exhibitions of the sufferings of purgatory which the 

imagination of man can conceive. This doctrine, therefore, however mildly it may be presented in 

works designed for Protestant readers, is nevertheless a tremendous engine of priestly power. 

The feet of the tiger with the claws withdrawn are as soft as velvet; when those claws are 

extended, they are fearful instru-ments of laceration and death. X Hodge 648  

 

 
20 Ibid. 647 


